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ﬁ:& this current issue Ow wWOUHwOZ a change in Ea oa:ozm;
board takes place. ~ Fr. Bejoy D'Cruze, o.mi., ‘who has been
mroz_&mmsm the burden of chief editor, has completed his term;
and the undersigned has been charged with the heavy task of the
“new chief editor. We express our sincere thanks to Fr. Bejoy for
rm&bm given his generous services for PRODIPON in the last
few years. In view of better functioning a few moré members
have been taken in the board.. We :ovo to get full cooperation
from all concemned, especially from those who can help us by
writing articles for PRODIPON.

. This issue contains several articles both in Bangla and English.
The first article entitled "Issues in Priestly and Religious

Formation" is in Bangla by Fr. Gervas Rozario. This article was .

originally given as a hand-out to the participants in a seminar of
the formators last year. In this article the author discusses different
important aspects of formation toward Priestly and Religious life.
Here he explains in detail these aspects, which he classifies in
three areas, viz. selection of candidates, formation and the structure
of the diocese or oosmﬂmmmaou While _selecting’ candidates their
fitness capacity, attitude and openness to different RKSE realities
must be taken into consideration. Once they are admitted to the
formation house they should have an integrated formation
programme guided by a vision and supported by a oonWoEm_
“environment. Then h§ goes on to recommend a structure of on-

going and methodical formation programme in the diocese or

oo:mnommnou which is the receiving end.

The second article "How can One H:ﬁ with m<=m in Life"
“also in Bangla by Fr. Gilbert Lague, c.s.c., the spiritual &Hoo_ﬁo_ﬁ
‘of the National Major Seminary. In this article Fr. Gilbert tries

to explain the negative influence of sins and limitations in human -

v
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life, and the ways and means to o<o~ooEo the nmnmou om _OmEm
the 8.6 life.

The third article ..m:omﬁwooa and Hummma% mu:._Em:Q.. has
been composed of two hand-outs which Fr. John C. Futrell, sj.

- gave to the participants of a seminar of the formators last year.

In this English article Fr. Futrell tries to define who priest is and

~ what his task m.ro&n_ be. The specific task of a priest is to mold

‘and rule the priestly people but his office is never in conflict with
the mission of laypeople. However, it is an indispensable
obligation of a priest to develop a unique kind of spirituality of
which the foundation is Jesus Christ H.szmw_m

The fourth article "Ts Tribal Eoﬂ:@ Without Land Possible?”
is written by Fr. R'W. Timm, c.s.c. This article was originally
prepared as a lecture given to the young people of the Mandi

Community. However, this can be relevant for any other. tribal

community as well. Here the author tries to analyze the real
situation of the tribal people in Bangladesh, and proposes for
them to have permanent land properties, and moﬁmamam in order
to strengthen their cultural identity.

.In ﬂEmpmmﬂo we have three book reviews also. The first one
is on "The Catechism of the Catholic Church"; the second one is
on "Christo Mondolite Nari" a Bengali translation ; and the third
one is on "Daridro Bimochon" a booklet with a number of short
and reflective articles in Bangla. |

We take this occasion to wish o<mQ one a- ro@ and happy
Easter Season.

v . Fr. Gervas Rozario
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PRIESTHOOD AND PRIESTLY |
SPIRITUALITY
FR. HOEZO m_d,ﬂwmﬁﬁ mu

L éﬂbﬂ IS THE WEmQEOOU ?

In order to help one another identify more clearly Em meaning
of spirituality in our lives as priests and to deepen our
understanding of and our living of our ﬁiomEoom. it is well to
recall what spirituality is. In the broadest sense, the words spirit
and spirituality have always referred to the inner life of man: his

) conscious grasp of reality and his act of giving meaning to this

reality for himself an:mrmam choices of his will, as &mmsm&m.ron
from his merely instinctive and emotional reactions to his
o:i_,.osﬁmsﬁ. Man's mww:g:? then, is rooted in his inward
consciousness of his own irreducible and unique selfhood in
personal freedom. _

A man is conscious of being abﬁso_u\.igm&w in an act of

self- awareness that :Rmaw mz_u._mns,\o utterly incommunicable.

But he arrives at this self-awareness only through the experience
of relationships: his relations to his own body and moor:mm and
thoughts and self- m_Emmmm“ his relations to others, to the external
universe, to God. Through the gradual recognition of an emerging
pattern in these Honao:mE@m, a man finally comes to discover his

-personal identity and his vocation in life.

On the ,Humu\nro?mwom,_ level, the choice of a vocation is a

discovery of personal identity as a result of true discernment. All

the factors of one's past and present self-awareness find their

coherence and Eﬁnw_"mﬂou in thé commitment of one's self to a

permanent life-form. At this moment a man can say:"This is

myself, Here I find true identity. All that is to follow in my life,
23 .



‘my personal history, will find its significance and value in creating.

this identity."

Such a vocation is a :mo-msmmmwagr because to deny it is to
deny one's own self-identity. ..H_Eosmw commitment to creating
one's discovered mﬂmd:& identity, a man commits himself to a
certain style of life, a certain way of taking existence in the

future, a pattern for 5888&30: of all Em relationship that enter
his life.

A m?n#:m:&s then, is a vmao:_ma manner of .mHEnEH.Em an -
adult personality according to one's own grasp of the ‘meaning of
Bm:Q It is a style of life. resulting from a man's personal

commitment to a certain oo:nmﬁnos of the meaning of his life, a_
certain interpretation of his experience of reality, a commitment

which becomes the axis or pole ‘or hard core of his selfhood,
around which he integrates o{.mw«ﬁsw:m that comes into his self-
awareness. His personal identity becomes the norm governing all
his choices, his actions and reactions.

The key to any m?nEm_.._Q is discernment - a venerable word

in nramams tradition which 25@@ means the ability to sift through
the mE?mEQ of concrete situations and to see how to "do one's
own thing" authentically at all times. Through discernment the

Christian is able to integrate all his relationships, ‘all his exterior

and interior experiences, into his identity as a follower of Christ.
He is able to discern always how to love Qoa and to mo,a others
wmn.aoz% here and now,

Now, the ability to discern pre- supposes a clear understanding
of one's personal identity, which is the norm for m:. discernment
of how to live here and now. That is why it is essential for us to
understand clearly what our .@.m.ommﬂoon_pm_, how our Oramﬂms.
existence is specifically focused by our ordination to the

ministerial priesthood, if we are to discuss meaningfully the
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“various elements within our priestly spirituality and if we are to

be able to discern how to live this spirituality at all times.

With that introduction behind us , we can turn to a
consideration of what the priesthood is in itself. We are priests

‘because we are aware of the lived experience of a charism, the

Holy Spirit actuating his power within us and calling us to give

our lives to the priestly proclamation of Christ and the celebration

of the Paschal Event in which God has saved us. The problem is
to determine precisely what demands are made upon our lives by
response to this charism. In the effect of receiving the sacrament
of orders to give certain powers to a baptized Christian, enabling
him to offer the Eucharist for the community and to administer

the sacrament, or is it to confer an office upon a man?

This is a Ww&o&ﬁq acute problem today. Because of the
break-down of the past sociological roles of the priest and
confusing effort to determine his new sociological roles, much
confusion has resulted toncerning the theological significance of
priesthood. Out of this confusion have arisen discussions

‘concerning the hyphenated-priest, wmmmzomormﬁ priest-

administrator, priest-worker, etc.—- a notion based upon an
undersianding of priesthood as being concerned with exclusively
"pastoral” or sacramental activities, while other activities are not

_ truly priestly. "Pop" Hrwomomw has compounded the confusion by

suggesting that part-time priesthood is the logical result of

‘recognizing that the "priestly” works of even a parish priest

actually take up only a small portion of his time. Even serious
theologians like Ruud Bunnik in his "Priests for Tomorrow" have
argoed that a priest's functions and his private life should be
divorced; with his private life occupying most of his time and
energy and interest. Furthermore, the stress placed by Vatican II

‘on the meaning of the universal priesthood of the laity has resuited

in some confusion about the meaning and significance of -
25



ministerial ordered priesthood.

- The position taken on' the meaning of priesthood is of central
mﬁﬁonmnno in determining the meaning of priestly spirituality. If
~ priesthood is simply a profession - like being a plumber - then its
demands upon the life-style of the ordained priest will be relatively
minor. On the other hand, if wanmﬁ._rooa is something which
existentially determines- the life of man, affecting the whole of
existence, penetrating to the core of a man's person and giving it
a definite character, then his priestly m?:Em:Q concerns Em life
at all times, as does, for omeEa marriage.

Instead &..,&mnnmmw:m the various theories put forth by
theologians, I shall present the positive, living. qamao,s of the
Church on the meaning of ordained priesthood. My approach
will be to summarize the teaching of Vatican TI, then to take a
brief look at earty Church tradition and, finally, to present the |
reflections of a modern theologian within this tradition.

Vatican 1I rightly locates the ministerial priesthood within
the universal priesthood of the faithful. The latter is not a Emmw
reflection of the mowBE.. but is anterior to the ministerial
.wnomEoom There is only one ‘mediator, Christ, still present and

mQEm in the great, pre-moral sacrament of himself which is his -

QE.HF He saves men by uniting them to his body, the Church.
The Church is first in relation to both wmmma and laymen, ?ro
are defined not by their "personal relation” to Christ, but by their
relation to Christ in his body, the Church.

Christ, the one High Priest, made a kingdom of priests to
God his Father, a new.people. Through baptism all the faithful
are consecrated into a royal, holy priesthood. As a member of the
‘priestly people, every Christian is called -and empowered to offer
spiritual sacrifices, to proclaim the power of God, to witness to
Christ's message by words and deeds, and to communicate his
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grace to the world. ‘All are called and empowered to . present
themselves as a living saerifice to God through prayer and praise.
Theé one priesthood of Christ, then, 'is shared by both sacred
ministers m:n by _&m mm:E?H -- Eo:mw in different ways.

The distinction between the mme.oa ministers and the rest of
‘the. wmov_a of God was made by the Lord himself. The distinct
nature of the ministerial priesthood is rooted in the variety of

- charisms granted by the Spirit to the members of the Church for -

the good of the whole community. The diversity of offices in the
QER: Rms_ﬂ:m QoE these charisms arises from the unifying
" purpose of the various duties in ‘the Church. The ministerial
priesthood is a&ﬁ.:mz_mrnm from the universal priesthood of the

faithful by 1) its sacred power, since the ordained.priest alone

can ooBEmﬁm. building up the Body of Christ ‘in the Eucharistic
mmonmon in the name of the whole Church; 2) the public office it
ﬁm_,.moﬁsm as appointed by Christ to feed the faithful in Christ's
‘narhe with the Word and the mnmno of God; and.3) the special
“value of its apostolate, BEE% through the ministry of the Word
and of the sacraments osndmﬁa in a special way to the ordained
priesthood.

By the power of the sacrament- of orders, then, priests are
partakers of the function of QEmH the sole Mediator, on their
own level ow ministry. They participate in the ministry of Em:o%m.
as successors of the apostles, given the direct commission m.oB
Christ to gather together God's family as a brotherhood all of one
_mind, leading them in the Spirit of Christ to the Father. Their
‘specific task is to mold and rule the waamﬁq people, acting in the
:Person of Christ.

Vatican II teaches that the primary work of the priest is to
proclaim the Gospel, to summon men to faith in Christ, to establish
and build up the People of God, a living community of faith. The
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primacy of this ministry of the Word is of the utmost importance
to the meaning of priestly spirituality. Within this primary task of
proclamation, the central task of the priest is the liturgy of the
Word sealed by the Eucharistic -sacrifice, the vmoo_mammo: of the
Word and the response of the people ratified in the in the sacrifice
of Christ. All the other tasks of the viomﬁ are embraced within
this work of ministry of the Word oo?mcEEm.aa in Eucharistic
om_o_ummcou

.Hs the earliest liturgical prayers of the Church, especially
those of Hippolytus from the second century,.the traditional

understanding of ministerial priesthood is as follows: Priesthood -

is the principle of the growth, organization and unity of the body

of Christ. Without the charismatic gift of priesthood -- this gift of

the Spirit which Christ communicated to his apostles and is
conveyed from age to age by the imposition of hands -- there
‘would be nothing but a miscellaneous collection of individuals in
the Church. There would be no Church. That is the ?samansE_
and mcﬁnmam conviction expressed in the m:&ma liturgical texts.

This basic conviction continues and is expressed in different

moﬁoﬁomﬂo& and historical structures throughout the whole history
of the Church. It is because of a charism conveyed through the
imposition of hands that the bishops, assisted by priests, build up
the Church.The Emaqor% is not the Church, but without it there
would be no Church. The mission which Christ gave to his apostles
is to unite all men in a visible society, having the same faith, the
same hope, partaking of the same Eucharist and living in the
same love. From the. apostles to today; all the efforts of the
hierarchical @Ewm”room are &808& to achieving this unity: to
form a living Church.

The sacrament of orders confers a dual power: the one over

the Eucharistic body of Christ, to: no:mmom.&o it; the other over the

28

Mystical Body of Christ, to prepare the People of Ged to

participate in the Eucharist. The episcopate and the hierarchical

priesthood are not juridical oH.mmEmE.m mimommm on the Church,

but the principle of being of the Church - unless the Church has

been mistaken for two thousand years. Priestly office is never in

conflict with the mission,of laymen; rather it completes and -
perfects it. The uniqueness of the ordained wnmm&ooa lies in the

fact that these members of the believing community are ordained

to gather up the offering of the People of God and to present

them with Christ to the Father. The priestly office, therefore,

includes the priest's leadership of the people, his preaching of the

Word, and his mm;.nn@mnm instrumentality which reaches its.
oEBEmsos mﬁ the altar.

In their theological reflection upon the meaning of the
ministerial priesthood the Oamnw Fathers used three texts from St.’
Paul: .

"It was he (Christ} who wm<m gifts to man; he m@@&ﬁm&. some
to be apostles, others to be US@:QR .o:._ﬁ,m to be evangelists,
others to be pastors and teachers. He did this to prepare all God's
people for the work of Christian service, to build up the body of

- Christ. And so we shall come together to that oneness in our faith

and in our knowledge of the Son of God; we shall become mature
men, reaching to the very wﬂm_: of Christ's full stature’, (Eph,
4:11-13).

"It is of this gospel that I, Paul, became a servant ... And I
have been made a servant of the church by God, who gave me
this task to perform for your good. It is the task of future
proclaiming his message, which is the secret he hid fully through .
all past ages from all mankind, but. has now revealed to his
people.For this is God's plan: to make known his- secret to _.:m
people, this rich and glorious secret which he has for all peoples.
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And the secret is this: Christ is in you, which means that you will
share the glory of God. So we preach Christ to all men. We warn
and teach everyone, with all possible wisdom, in order to bring

‘each one into God's presence as a mature individual in union

with Christ. To get this done I toil and struggle, using the Emmrﬂw
strength’ which Christ supplies, which is at work in Ea_.AOo_
1:23-29).

"You should look on us as Christ's servants who have been
put in charge of God's secret truths," or, in the older translation,
“the &mmonmo_.,m of the mysteries of God" (1 Oom. 4:1).

It is necessary to see this Emo_om% of ministerial wdmma._ooa
within the total context of the reflection. of the Greek mmﬁrﬂ.m
upon the Christian mystery. They locate everything within the
~ economy of salvation,- which is the work of the divine power.
 This work is expressed in revelation and action, and the end of

this revelation and action is the building up of the .Wo.o@_o of God.

ZEEM.HQ within this divine economy -of salvation is essentially
defined by the duties of ministry within the economy. Ministerial

priests are servants of this economy, coopérators in the divine -

- work continuing in the Church; they are the "dispensers of the

~mysteries of God". Now, it is importarit to remember that mystery

in Paul is not-Hellenic and cultic; rather, it means the "secret” of
. the economy of salvation which has been fulfilled in Christ and
is being realized in the Church through the 5:55 of Word mSa
sacrament. ,,EEm_ ‘Gregory of Nazianzen describes the erd of

priesthood as "to restore the creature”; "to reveal the image.” The

priest is the dispenser of the divine energy vnmmoa in Eo Church
through the Word and the sacraments. .

The Greek Fathers teach that God himself oo.EEsio.mﬂom to
- the Church -- .msm.no_zmm:nnzw to its priests ---powers proper to

himself, so that as minislers of the Church priests can moE&G.

Y
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transmit these powers. The sacrament of orders gives power to
common ordinary men to dispense the mysteries, just as the other
sacraments render things common in themselves (water, oil, bread,
wine, etc.) capable of effecting divine results.

There is only one ministerial priesthood essentially defined
in its relationship with the divine economy of salvation. There
are varied facets within this one ministerial priesthood, however,
which result in a varied vocabulary for priests: presbyters,
episkopoi, overseers, heralds, priests, etc. Priests must proclaim ..
the Word, the. mystery hidden in God and revealed in Christ.
They must engage in the ministry of the Word, cooperating in

. the divine activity of building up the People of God. They must

be ministers of the sacraments, the divine works in the economy
of salvation. Hrmu\ must exercise leadership of the People Om God,
being servants of Christ's rule as head of his body.

' For the Greek Fathers, then, the priest must be the servant of
the economy of salvation. To define the Christian ministerial
priesthood exclusively by its cultic function would co to confuse
it with Jewish and pagan priesthood.

Among . contemporary Eo&ommmumu Karl Rahner has made

- perhaps the most significant contribution to understanding of the

ministerial priesthood within the living tradition of the Church.

- He has pointed out that Christian priesthood is unique; it is both

cultic and prophetic. Each of these offices intrinsically qualifies

and entails the other in mutual complementarity.

Now, Christian priesthood is confered by the sacrament of
orders. Whenever in the Christian dispensation an office with its

: .ﬁcsdmm is mnmamm mmoH.mBoE&_w_ a charism, a grace of office is
~given. But grace is the existential shaping of a person in a new

and specific way. Therefore, the office of Christian priesthood

" must existentially shape the whole Christian as does baptism or

confirmation or matrimony,
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The question is, therefore, which element of Christian

priesthood -- the cultic or the prophetic -- effects this radical and
new existential shaping of the priest, so that his very person is
stamped with a specifically new character? It cannot be the priest's

cultic office, for two reasons. In the first place, the time-factor;

to perform his cultic office takes relatively few of the hours of a
priest's week, or even of his daily life. Furthermore, the
efficaciousness of his cultic office as such is independent of the
human, existential contribution of the priest. The faithfull are
protected by the power of the Church, which operates throngh
even an unworthy priest in the celebration of the Encharist or the
administration of the sacraments. The priest has a duty to @nnm,
 to bear his interior dispositions of faith and worship in carrying
out his cultic offices, but in s0 doing he only does that to which
every Christian is called. The priest's cultic power adds a new
obligation te his old vocation of cm?um:_ it does not make an
existentially mrm?sm, new demand upon his person.

On the other hand, the Eowrmco office of the priest does lay
claim to the whole existence of the man. There are no limits
placed upon the time he must give to the proc¢lamation of the
Word, other than those imposed by the practical necessities of
life: The authentic EonEmaou of the Words as a mission from
Christ demands the personal commitment of the priest in all his
time and work and living. This is not the preaching of "objective
truths”, but proclamation of the challenging Word of God; and
such proclamation depends upon the personal, existential
commitment of the preacher. This means that the proclamation
of the Gospel is mmmmaa&_« dependent upon the evident fact that
the grace which is Emmormm is a reality in the w_.,mmnwﬂ himself.
In order to ?,oo_mha the Word of God authentically as a orm:mnmo
as a call to faith, the priest must em-body the Word. Christ
“himself em-bodied the Word before proclaiming it. To try to
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| proclaim the Word without embodying it is to "beat the air.” Zo

one will hear it.

The @mowr@mo office of the priest, then, involves a new claim
on the existence of the priest. As authorized to make the salvation-
reality of Christ present culturally, the priest speaks the Word of

“Christ itself as such, A layman bears witness immediately to his _

own faith whenever this is necessary; that is to say, based upon

* his own Christian life and is determined by his situation in the

world. But the priest bears witness not to his own faith as such
(though, necessarily, by means of his own faith), but he bears
witness immediately to the Word of Christ, always and

" everywhere, in season and out of season, by the mission which

lies upon him from Christ through the apostolic succession. His

_apostolate arises from the fact that he is sent by Christ and not

from his own situation in the world.

Such a mission engages the whole existence of the priest. It
is not a mission m?w& with the general Christian or human
situation of his life, but it is given through his. response to a
special charism sacramentally conferred by the Church. His life,
therefore, is given a whole new existential significance by the
sacrament of orders. ‘

If we understand its full implications, we can conveniently-
define the essential office of the wn@mﬁ. as the ministry of the
Word. His work is to call all men to faith, to build up the Church
through witnessing before the world to God's revealing word in
Christ. Whatever he does-- teach physics, administrate social
works, work in a factory, go to a party -~ the priest is always a
priest. Everything he does is in-formed by his priesthood, is
emboedying and proclaiming of Sm.mm&nm Word of God in Christ,
whether this proclamation is mediate thiough a secular occupation
or immediate in explicit ﬁa.mmoE:m. There is no such thing, then,
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as the hyphenated @zmﬁ no such thing as Em ﬁdomm« life" and
"private life",

Finally; it is essential to see that all the actions of the priest
are extensions of the Eucharist. The proclamation of the Word is
to call all men together into the Body of Christ, the Church, in
order to gather them into the one great celebration of thanksgiving
to-the Father in the sacrifice of the one Mediator,Christ. What is
celebrated in the Bucharist is spread over the whole of man's life
through the guidance of the faithful and through the practice of
Christian love. Everything that the @Ema does in his life and his
relations with other men is ordered to consummation in the act-of
Eucharistic worship. Everything he does in cosciousness of his
existential priesthood - no matter how' secular it may seem -- is
actually the fore-Mass, the liturgy of the Word leading to the
Father in Christ through the Spirit. Therefore, all of thé priest's
actions form a unity among themselves and proceed from and

_return to the central mystery of the Eucharist.

For this reason, every time he celebrates the Eucharist the
priest should be led through the Eucharist to grow in the
authenticity of his <oomao: as a minister of the Word. His life -
action as a priest in every situation of his daily life should tlow

out of his celebration of the Eucharist, which defines and expresses -
his priestly relation to Jesus Christ, to the world. When he -
celebrates the Eucharist, the priest re-situates himself in his own

truth as a priest as he historically actualizes here and now the
eternal and universal redemptive action of the :Em:m priest Christ
for all men.

Our daily celebration of the Eucharist -- even when this must
be done privately --- should have a decisive effect upon our lives
as priests who.are ministers of the world. We are the bread we
eat. It is transformed into our lives. But the bread we eat is the
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flesh of Christ, and our lives must show Christ to all who meet
us. We are the presence of the Host in the world. We do not truly
live unless we become the truth of that which we eat, the truth of
the appearance is love, the love of Christ found in us priests by
all persons who encounter us every day, as by our love for them
we manifest what has taken place in us Enocmr celebrating the -
Eucharist.

What is the priesthood? It is the ministry of the Word. What
is priestly spirituality? It is the style of life of a man who discerns
at every concrete situation, how to embody the Word of God in
Christ. .

Above all, the priest is nothing if he is not a believer. The
priest by definition is a believer. He is a man with a message, a.
God-centered man, a symbol of Christ, a meaning-man. ,

 IL THE UNITY OF PRIESTLY SPIRITUALITY.

It is a commonplace that the central problem of contemporary
Christian spirituality is the need to integrate belief in Jesus Christ

with one's ordinary, daily, secular life. In our secularized world,

man's spiritual life as a Christian for many. if not for most persons'

-has become at best peripheral to his daily tasks, his life in the

world, which poses challenges that he meets without reference to
the God of Christianity, whom he seems to encounter only in
temporally separated, formal acts of religious worship. This is
the duality that rends the truly committed modern Christian daily:
on the one hand, his faith in Jesus Christ, and on the other hand,
the absence of God in his daily life.

Modern man, therefore, seeks in a more desperate way than
ever before for a spirituality which will make actual the liv
unity of his human existence in faith, He wishes to escape from a
painful dualism, a kind of spiritual schizophrenia, which tends to
make his relationship with God a flight from the world where
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man lives. To unify man's existence in faith, contemporary
Christian spirituality must find a way to approach God which
does not require flight from the world. The problem of
contemporary spirituality is the elaboration of spiritual vision
and of spiritual techniques which will enable men to live the
Christian life in an integrated service of God, of other men, and

of the transformation of the world.

As contemporary Christians, priests face the same problem
as do other Christians today of seeking for a way to unify their
existence in faith, to integrate all the human experiences and

actions of their everyday living into their priestly identity. The -

second Vatican Council addressed itself to this problem and it
found the integrating factor of the priest’s life, and therefore of
his priestly spirituality, in the notion of PASTORAL LOVE.

Before EBE@ to a brief &mnzmm._o: of the Council's treatment

of pastoral love, it might be useful to-consider for a EoEa_: the
dynamic involved in the priest's integrating of his ongoing daily
existence into his priestly identity.

Since the mnmﬁ is a man drawn from the _umwmmma vmcﬁo.&
God to be made through sacramental ordination a:man who in
the <0Q_ depths of his being is to be a minister of Christ the
Head, acting in the person of Christ to serve the People of God,
there are two interrelated aspects which identify the priest and
which, therefore, constitute his integrated priestly personality:
(1) priestly existence, which penetrates to the very heart of the
individual where he is made like to Christ in all his life and
actions; (2) priestly service, his charismatic function, which is
" both a manifestation of priestly existence and an historical
ooummzmaoi of the mission of Christ.

Pastoral and apostolic service -- the ministry of. the Word --
refer to the essential identity of the priest. It is his pastoral love
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which identifies the priest and which indicates the presence within
him of genuine priestly existence and priestly service. Pastoral
love, then, is the integrating factor in priestly spiritvality. It is
progressive growth in pastoral love and pastoral service which is
the progressively integrating and'deepening characteristic of
priestly identity. - .

Now, a man's identity is the self he discovers as giving'
meaning to his whole past, present, and future life. His identity is
the self he totally commits himself to create until he dies by
constantly and authentically living out all the consequences of
this commitment. His personal identity, therefore, is the norm for
discernment of all his choices and actions, by which he continually
is creating and fulfilling this identity. A man's identity is not
completed until he makes his final commitment to this identity in
the moment of his own death. Priestly identity, then the ministry
of the Word, discovered by an individual man in his awareness
of a charism from the Spirit to which he responds with his whole
life and which is sealed by the O:E.ow through the sacrament of
orders. The wnmm_w ‘must spend the rest of his life until death

~ creating his priestly identity.

A man's existence, on the other hand, is the actual |
development of his identity here and now, in this time and place,
still bound in by the particular limitations of the moment. Priestly
existence, then, must always be shaped by the faithful effort to
create one's priestly identity in the concrete circumstances of a
man's actual existence here and now. The ongoing integration of

. a priest's life-- the lived unity of his existence in faith as a priest
-- requires an ongoing.dialectic of his priestly identity and his

priestly existence.

Authentic, integrated priestly existence demands in a man a
deep awareness of himself as priest identified with Christ in
saving men -- freeing them to love. The pastoral orientation or
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character does not derive from the work the priest does whether
manifestly religious or secular -- but it derives from the identity

and existence which the priest lives. It i$ through his sensitivity

to Christ, to other men, and to himself -- that is to say, it is only
in the community of the Church -- that the priest is provided with
the opportunity to gain the necessary awareness of himself in
which he can experience his wam.m&\ identity.

Just as sensitivity to the pastoral dimensions of the needs of - .

men enables the priest to respond to these needs in his service of
men in community, so he is enabled by the same sensitivity to
recognize and to respond to his own real existence here and now;
and through this recognition and response the priest's identity,
and his existence are integrated and his service is pastoral. Without

 this sensitivity, an individual is likely to pursue some ideal which

may be at variance with his. actual existence: either something
very contrary to his priestly existence, or something so over-
idealized that it is impossible of attainment.

Personal identity is created by everyone through action,
relationship, and contemplation or reflection.

1) Action is a visible expression of one's values. It is a means
of existing Am”EEEm out and asserting osomm_@ in the %ﬁmm_uﬁwﬂ
own actions provide an individual with a concrete expression of
his actual m<m_=mnosm and <mEom his Eo?ﬂ:a way of taking his

@cmﬁcnm

2) However, an individual's actions ate only clear to him in-
RELATIONSHIP. Through his relationships with others the
individual has the opportunity to see his own evaluations mirrored
back to him through the way in which people react to him. They
tell him in their dealing with him in the most effective way what
his actual values are.

38

E T T

3) Then, through CONTEMPLATION, the individual can
become explicitly aware of his own values, of his own
relationships with God and with other people, and of the ideal of
his own personal identity -- the living Christ. Through this
particular relationship with Christ in prayer, the individual finds
himself and his values gnirrored as well as his own personal -
existence here and now, of which he may not have been fully

aware.’

Through this mutual interaction of action, relationship, and:
contemplation, the priest is provided with the knowledge and
motivation through which he can make decisions, channel his

_ life and energies, and acquire the necessary instrumentality i:or

a life of pastoral love demands. He can lead a life which.is a

. lived unity of existence .in mm:: as a priest, a life of mﬁwgcn.

priestly mvEEm_@
Now, Vatican i} precisely presents, PASTORAL ﬁ0<m as

.. Em unifying factor in priestly spirituality: The Council points out
. that priestly holiness is through and for the apostolate. This means

Emﬁ the priest’s specific spirituality involves the unification ‘of his

interior life with all his external actions. This unity cannot result
from. the mere external arrangement of ‘ministries nor from the

mere vﬁuomno of religious exercises. It must involve the integration
of his whole personal existence with his priestly identity through

aﬁmﬂoﬁ_ love. -

- The Council states EE priests Ecmﬁ 5:88 Or:mﬁ in the
fulfiliment of their ministry, i.e., they must do the will of the
Father who. ‘sends. them, achieving unity in their own life by
uniting themselves 8 Christ in mnwuoi_mmm:.ﬁﬁ of the Father's
will, Christ forever remains the source and origin of the unity of

Jife of priests. Through the total gift of themselves on behalf of

the people committed. to them, priests will find in the exercise of
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_pastoral love their priestly perfection and the EﬁmBﬁa :EJ\ of
their life and action.

To verify this unity of their lives in concrete situations, priests
must subjects all their undertakings to the test-of the will of the

Father, i.e., all their projects must conform to the laws of the

. " evangelical mission of the Church. Ti% priest finds the unity of
his own life in the very unity of the Church's mission. It is
through his exercise of pastoral love as a servant of the Church

that the priest is joined with Christ and throngh Christ to E@.

" Father in the Holy Spirit, and this is holiness.

During the remainder of this presentation, I shall attempt to

apply more concretely to our lives as priests some of the -

implications of the recognition that pastoral love is the integrating
factor in priestly spirituality, In so doing, it is important, once
more, to recall that the heart of the activity of pastoral love is not
so much one of performing specific kinds of work or service, as
it 18 a particular attitude or sensitivity to the presence of God in
._E&&aaﬁmu in communities, and in the world, and an ability to
make- this presence known to them; it is to be the presence of

‘Christ in the world, to be &émﬁ and everywhere a sacrament of
Christ.

Creating one's personal Emst as a priest means the ongoing
structuring. of one's personal existence into this identity by
integrating all of one's experiences both interior and exterior,
into this identity. This integration is mon,oawmmron in the concrete
by constantly .Rmmoc&um to the demands of pastoral love here
and now: always answering the challenge to live authentically as
a priest in every actual situation of one's life. It is through continual
FIDELITY, therefore, that a priest waomﬂ.omﬂéq structures his
Huﬂ.moam_ existence into a whole priestly personality, 2 man who

can discern almost intuitively in the ambiguous situations of daily -
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. m.mo how he should choose to act here and now as a priest. Through .

this creative fidelity and this’ Eomnommzm structuring of his spirit
within his priestly identity, a priest will finally mﬁ.?m at the kind
of instinctive living out of his vocation reflected i in the ancient

- Christian tradition of the Gifts of the Holy Spirit.

Perhaps the most useful model for grasping this progressive
structuring of the human spirit is to imagine hurmnan consciousness
as an ever-expanding sphere, within which there are concentric

. spheres at varying degrees of distance from the center of attention

where one is immediately focusing his awareness .

The structure of human consciousness is the structure of
continual death and resurrection. The only "I" that 1 am is the
self of the present moment, summing up -all my past’ history,

-which T carry with me in my ever expanding consciousness,

straining towards my future sclf-actualization. But gach present

_moment of self-consciousness slips into my past even as I try to

focus upon it -- it dies and immediately rises again into a new

 moment of expanded self-awareness.

‘Now, the point is that depending upon the relative distance
from my center of immediate attention of all my past lived
experience -- my past choices, my past fidelity and infidelity, my
experience of God and of response to the challenges of pastoral
fove -- I am more or less clearly or vaguely aware or unaware of
these experiences, of God and of my. Response at the present

"momoent. For example, while concentrating on this presentation,
all sorts of things are going on within my awareness: some fairly -

clear, some rather vague, some causes of joy, some of anxiety.

What is clear to me, what is real to me, what is 2#5:. the
concentric- spheres of consciousness close to my center of
m.smumoP and what is determining the shape of my way of taking
existence in the world here and now, therefore, is the result of all
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the choices that have. gone before. I have structured my present
-existence by all my fidelity or infidelity in ‘my past to my wz@m&\
identity.

It is through going over one's past.history still mammms_ﬁ within
him that one clarifies his' growth in the Spirit, his growth in
integrating his whole personality in wmﬁog love -- and that one
preserves oo:ﬂsSQ across the most a:.onmma ﬁrmmom of his
spiritual :mo as a priest.

Growth in wholeness “of - ﬁmmmosm_:w, progress in 9@ ever
_:Q.ommEm integration of @Emmnw existence and priestly EQEQ

through faithful living out of the %Em:% of pastoral love, then,
. is not some kind of pious ideal. It is simply the ?5:502 ofa

: wm%nro_om_om.._ law in. a person who truly faithfully seeks 8 discern
‘each day how to ‘create the personal identity é?ow he has

N Emno,,.maa to be his own E& to'which he rmm ooHEE:om ESmo:
moH life.

Zoé it is Ew wﬂ:._o;:m_ Eﬁmnounm of .the &%o«.@.@ % a
mwmo_m_ nwmme of the Holy Spirit.calling oné to the. priesthood

“which is the. existential choice that determines the most profound -
orientation of the whole @o:._m of a man who becomes a priest

and which, consequently, ﬁnoﬂmom the norm of discernment for
all of his subsequentchoices. In this cﬂEQ.&m_ mxmozmuno there

is an awareness % profound peace in total openness to whatever

consequences will mo:oi upon commitment to creating wnmm:w

.amﬁ_@ of 85@_06 surrender to-whatever enforceable calls of -

the spirit will be héard in Em future, in meona_sm to the %Em:mm
of pastoral 640 of absolute readiness to follow Christ é:ﬁ%ﬁ
he goes. It is as’if a 'man said, "I have no idea where you will
lead me as a priest, but I am ready for anything, and in this is my
peace, my fulfillment, and my ooBE.mmo::. The more faithful a
‘man’ is. in carrying out the mozm&onmsgm of his priestly
ooEE:EmE every day and in every choice, the more he will
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grow in the w_um:w to discern the authentic choices he should
make. - o . .

To accomplish this ,&momn.dama wsooomm?:w, mmumowm:w in

‘ambiguous situations, requires the comparison of experience with

experience, that is to say, it supposes that one carries within
one's consciousness the permanent touchstone of profound interior
peace. The validity of a present choice among possible alternatives

- is conformed by comparing one's interior experience of peace,

tranquillity, and "rightness" with the peace and tranquillity enjoyed
in his primordial experience of openness and surrender to the
charism of the Holy Spirit. To succeed 'insuch" discernment,
anom.oam, requires the continual renewal in prayer of one's
primordial experience of his priestly charism.This provides a priest
with the moHEm:nE touchstone to determine the authentic nw&oom.
8 8&8 in living out pastoral love. . .

Man is a relational being.He grows in his @mnmoum:an he
creates his personal identity by progressively integrating all the
B_m:ozmrmw.m of his life around the core of self-hood formed vw
his basic self-commitment. This relational Eﬁmmnmﬁo: determines
whether a choice is one of fidelity or of indelity for him. A
choice which in itself might be good for one person, such as my
married brother, because it would be integratable into his personal -
identity, might be bad for a priest, .vmom%m it is unintegratable
into priestly identity. What imight be a positive step towards
completion in one person, could be a &mﬂ&on of the relational
integration of another person. What must be discerned by a wnmmw
is whether a given choice is integratable. into his priestly E@uaﬁ,
and among vatious w:md._m:é choices which one mmoBm most
clearly to be the adm response to Em %Emb% of pastoral 1 _96
here mba now,

Now, m_.oéﬁr in @nmwmw identity is growth in the relational
integration oH. a priest's personality, the 9_2 greater mc.:oE::m
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of his priestly identity within all the concentric spheres of his
ever expanding self-awareness. Gradually, the awareness of the
presence and .woaoa of the Holy Spirit and of total responsiveness
to the demands of pastoral-love becomes more and more constant
and o_mm: m:rozmr it is not the won:m of _55358 m:a:ﬁou

This stage of growth is what is meant by the experience of .

"finding God in all things".God becomes a climate within which
one always lives, m.@m?m&:m atmosphere within which one always
acts, the constant horizon against which one always momm.
everything. And one can tum his- focus of attention to God at
will. Throngh growth in the Spirit (not overnight, but through
o:moEm fidelity to Emwom.. and to response to the discerned
demands. of pastoral love at all times), the priest is gradually led
to full consciousness of the presence and power of the Holy
Spirit within him. It is this consciousness which is described in
the ancient Christian tradition of the Gifts of the Holy Spirit.

Finally, it seems well to recall - perhaps especially so today,
when we-are surrounded by much rather glorified personalism
“and rather romantic desires for self-fulfillment that as priests wé
are called to follow a crucified Lord; and this we can do only if
Jesus Christ is our great personal love. Tle vocation to follow
Christ as-a priest.is the result of a faith- experience of Christ such
that it simply impels us to give all our life and energies to sharing
this experience with others .. mo:oéﬁm Jesus in his life of wmmﬁoam_
love in carrying out his mission from the Father.

- We can fulfill the demands of this vocation only if we are

moved by an all pervasive love of Jesus. This is the secret- the
ONLY one -- of finding peace and joy and fulfillment in Em_:mo .

of a priest who takes up his cross daily to follow Christ.

Now, love seeks communion; it strives for ever greater union '

with the .cm_oﬁu\n_ The _o<m; greatest desire is to be with the
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“beloved gﬁm&mw he goes. The lover of Jesus wishes to be
‘with Christ WHEREVER he goes-- even when he climbs Calvary.
_ Tt'is our lové of Christ that will enable us to follow him -- even

when we face labor, pain, the cross, and death, as all of us will,

‘because we know that; in his love for us, Jesus goes ‘with us

£

éroumada we go in mo:ogum him as E._omﬁm

ﬁﬁ mﬂmma and Holy Lutheran Uﬁq_or wgroomﬁ. who was
EE&R@Q by Hitler, described Jesus as-the " man for others". ww
giving over our lives to follow Ornmm as priests of his Church we’

have Emam ourselves "men for others”, who give away our lives
.E love to all other men. ﬁ\:@u this vocation leads us to labor and

pain and Q.omm and momg we must fix our eyes upon the wm_oéa
-- Ewos Qﬁﬁ on Ew OSmm and hear him ask:-

__Uo you really want to be with me?™

Look long at him hanging there out of love for all mankind -
- scourged, nailed, lifted up to E&o&m --

* Look long ...

-+ Doyou REALLY want to be sﬁr me?"

?E vmnmnmo of our great love -of: H@mcm we priests will find
that we answer:
..ho& I do not look at Em EEm the Eocs% the agony, the
dying ... _
"1 hoow o:E at %cc
.._Loa I just walt to _uw sﬁr you."
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mm Hﬁcm_ EE:_Q ﬁ::::: HEE
o wcmm:u_%

Fr.R. W. ,EBB., ¢se

F:.o&-nrcu S o __ g__

Tribal &QEQ was Em msgnoﬁ Emnmn cﬁ, roﬂoa aogﬂm aE.Em
the United Zmﬁosm Year of the Indigenous HuooEo in 1993.
Although éveryone else in Bangladesh Em:ao:ﬁwq knows what
a tribal is from woﬂmou.& contacts, Rma_am or Eﬂo?:m

.@E@:Esﬁma on TV, government did not seem to be able to sec

m:w 9@226@ between tribals and’ wmbmm:m It did not om_o_unmﬁo
the UN Year of the F&mm:oam People _unom;mm :. mma that
Bangladesh has no indigenous. people.. Former moﬁ.& ém_mﬁa
Minister, Dr. Mizanur Rahman Shelley, wrote in. his coow of the
Chittagong Hill Tracts (The Untold Sto |HMV that there are no
indigenous people in the CHT because they came from Burma in

the 15th century. The Bangladesh Ambassador to the Human

merﬁ Commission in Geneva, Muphley Osmani, 963 mo far as

to say that in Bangladesh "we are all one ‘race, a mixed race."

- Any anthropologist could have told both om them that theirs-were

absurd mgﬁsgﬂm

By naming F&mm:ozm People as the mchoﬂ o». the CZ ‘Year
in 1993 %o UN sowed aﬁammvam& confusion. The UN did this
because in the West the term "tribal” is considered to be a colonial
word, oanomm_sm inferiority. But in Bangladesh the term

E&mobozm: raises a big problem, since the Bengalis can equally
claim to be indigenous. Their language and culture ao<m_owom in

the ?.mmma territories of Bangladesh and West Bengal and 208.

‘not the language and culture of foreign invaders.

In Convention Hoq of the ILO Qﬁmgmﬁon& meom.
memswmmsgv on- msomm:m_ tand rights, the title mentions
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E&mm:osm people, tribals and mmmu-ﬁ_u&m H_“m update AOo=<a:_uo: .
169), whilé not keeping tribals and sermni- E_um_m in the title, gives

- a mo,om definition -of ' EaHmmuo:m people”: "Peoples........ -are

regarded as indigenous on account - of their descent from the
. @owz__mﬁomm which inhabited the country, or a mwom&wi.nm_ Hom_moz..

to which the country belongs, at the time of the conquest or .

.no_oiwmm.mou or the establishment of present state boundaries-and
who, Emmwoﬁ?m of their legal status, retain some or all of their
own ‘social, economic, ‘cultural, and political institutions." Both
wmﬁm of this definition apply. &mm&% to the tribals of Bangladesh:

_the vo::o& 205@3 and the social element. It is to co noted that

Eaﬂmo:o_pm @mou_mm are not defined as oEmEmH Erm_u:mznm

A .U_.m.mm "Universal Umo_m:mmos on the Rights of Indigenous
People" was approved by the 300-member UN Working
Committee already in 1992 but it has still not been approved ,cw

. the ‘General Assembly. Because it includes all the rights and

privileges om the ILO:Convention. many countries are opposed to
it. H:a. Ummm Uoo_wnmnoz recognizes the rights of ‘tribals: 1y to
own, control and use lands which they have traditionally occupied -

" or used; 2) to get just compensation for lands which have been

oooE&om or taken away from them without their consent

. .Aoo..:m.m:mmzoﬁ is to be in the form of lands of equality quantity

msa quality); uv to mooE._Q against forcible removal from their
lands and _uoEm Emnmm in mﬁoﬁm_ centers for E_:SQ purposes,
unless they agree to a fair compensation and they have an option

to return to’ their lands. Even though Bangladesh ratified ILO
s ..003950: 107 on -the -ancestral land rights of tribals, it has
L : “.“_moﬂma as if ‘it rma amEma ooﬁ%_mﬂm_w any o_u:mm:osm E&m_. Em

Ooaéiuo:

| ,_..ﬂ.”.‘ - & ¥, .%E_uu_ Emﬁ:w

S&mﬁ is m Ecmo The m;@&%&& wn_wmuanm 15th m&:oa

. mmﬁ Em_“ it is "a‘group of people speaking a common ~§m=mww
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observing uniform rules of social organization and working.

together for common purposes such as trade, wmn,mEER or
warfare." Other typical characteristics of tribes are: "a common
name, a contiguous territory, a relatively uniform culture or way

.of life and a tradition of common descent." The modern trend is

" to identify a tribe as a group which bears a distinctive culture, at
least in the absence of territorial states. . B

Another characteristic of tribes, at least in the recent past,
was Em: exclusive control of :E% is vested in the tribal

community, except for cultural, mmomﬂ.mwgomﬂ and historical |

variations. For exaniple, there was an effort on the part’ of m=m_m=n_
to preserve lands for the tribals in India, resulting E‘_Eo fact that
Garo lands are now under individual ownership. The historical
protection given by England in the Chittagong Hill Tracts (CHT)
has now been lost. However, and government ‘claims ownership

of all land in the hiils except that which the-state allots to tribals:.

or Bengalis individually. Even in Europe there were: still seen
some remnants of tribal ownership in the open-field system
("commons" in England); land enclosure occurred only in modern
times. The legal emphasis is now definitely on mooﬁw@. of
individual titles to land. In the wmbm_maomr ooE:Jaao land 5
still the most HEmonmE E_m to 20&3

EE&Q ﬁ:ﬁ-ei r»:%

m_m_“o:o&_w. ou_w. in two circumstances rm&m S_um_ ﬁoom._o
been able to keep their own identity: 1) when 9@ live together
in the same area in large numbers, even though not oon%_oﬁm@
continuous, and have to move to the cities for survival. 2) 43.55
their E:Eumnm are great and their m@&owam:_“ level is msmwoai
for them to have political influence and @oio_. .

1. The first situation - of having 8._&22% large: amounts of

_ﬁ..a - is stifl found among the Garos E.E_Eo tribals of the CHT,
8 |

though Bengalis are rapidly acquiring their land in various ways,
especially in the CHT, where tribals have lost all their rights to

" common ownership. Some small tribal groups have already lost

their cultural identity because they have lost their land almost
completely and have been swallowed by the larger community as
a result of having to move here and there in search of a livelihood.

In some countries, such as the USA, tribal groups have been
vwﬁos reservations by government. Such -areas, about 200 in
number in the USA, are twice as big as the whole of Bangladesh.
The tribes can maintain their identity but usually at the expense
of remaining far behind the nation in education and moo.zonmo‘
progress. If it were not for tourism and the discovery of mineral
resources on their lands, they would be living in great poverty.

2. When tribal numbers are mzwm,ﬁ and through widespread
education they have attained political influence and power, tribals
have even been able to establish states of their own. Meghalaya.
and Mizoland are good mxm,EE.mm. Mizoland 1s not as nm<.&£uo.m
as Meghalaya but has a much larger percentage of tribals. In
Meghalaya the tribals have been threatened by Bengalis from the
plains and restrictions had to be placed on their migration- to
Shillong. Because they are tribal states they have been able to
keep their tribal culture: their dress (the women, at least), théir
language, their music (though they have adapted to the Western
guitar), their tribal celebrations and customs,: their rules of
behavior. .

There is a third stage oh identity. It is a transitional stage
from cultural identity to integration or cultural submergence in
the majority community. Tribals have had to come to'the cities to’

~ seek higher-education and employment, especially in the garment

industry, beauty parlors and domestic work for the women,.and
many .?.omomﬂoum for the men, especially teacher, lawyer, office
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clerk, accountant, and day laborer. These city n.mcm,_m_ become
completely Bengali in one generation: in their language, music,
dress, art, and poetry. Some may also intermarry with Bengalis.

Their only connection ,_i:_ their cultural roots is.an occasional
return to Mandi Desh. It may be as newly-bengalisized tribals,

who go home and mEEo&HoF change back to being fully a
village tribal. The .o_:_ﬁ. possibility is that the newly-bengalisized
tribals who m.o home may try to show Enm_sméwmo:a superiority
by acting as sahebs or memsahebs, fully cut off from their cultural
roots. _

Final Stage in Identity

- Even for those who cn.ooEm. mammﬁmﬁm with Bengali o.EnE.m_“

however, there is still a possibility of mnnmmﬁgm.m. limited cultural

identity not based on land. Even though Bengali Christians are a
much smaller minority than tribals, they have been able to preserve
their. identity and religious element of their culture for several

centuries. Preserving one's tribal Em:ﬁ@ is perhaps much easier.

Hﬁ. is possible mainly because most of the tribal races are different
- Mongoloid rather than Caucasoid. The facial features are
'different and therefore a tribal can be easily distinguished (whereas
a Bengali Christian cannot be). This causes tribal to seek out one
another's ooEwmbu\ - for mutual support. consolation, solidarity,
fellow feeling. >mmoo§co=m can be particularly rmEmE for this
purpose, especially oEEB_ :associations.

In many Western countries the people have lost their Ecm_.ow
national identities centuries ago, yet Enw revive their ancient
culture for special occasions. Every year in Holland, ZBE%E

when the tulips bloom, all the people of Dutch origin wear the-

old style clothes and wooden shoes, sing the old songs:and dance

thie. old dances. It reminds them of their identity even after they:

have become compietely Eﬁamnmﬁom in the "melting pet” of
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* American culture, Another good example would be the om_mg.mmos
of Wangala festival by the Mandis each year. If it is attractive, it

will draw the attention of the Bengali oo.EE_Ezw‘m:n get in the

. media - the. zwé%ﬁumﬂm and magazines and will'be seen on TV.

Seeing such attractive tribal programs will ‘cause Wmsmm:m to -
demand that tribal identity and culture not be lost, since it greatly
enriches the national harmony in diversity, of which wgm_maomc
for a short time was justly Eoum
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BOOK Eﬁﬁﬁﬂ
:E:w Catechism of the Om:_s__n Q::.ow..

"At the, mﬁ.ﬁna of mw:.::m_ Life."
(Importance of Religious Instruction).

>v What kind of service.

1. We received a gift from the Church, and therefore we have the
task to make good use of it. This is what the Catholic Church
wants us to believe.

2. The Omﬁooswmi is a valid instrument for the ecclesial
communion, and for a sound teaching. of -our faith.(Mk. h.r.um,mov.
3. "Teacher, where do you stay? Come and see."(Jn. 1:38). The
truths we _mwwn are about Qo&..@:w Father), through the person of
Jesus, and the service of the Church.

* First great contribution: The Christian faith presented in the
totality of the contents of the faith.

- The area of the threshold .Qﬁ.uamaozsm theology): mind,
revelation, faith; the history of salvation; sources (Scripture and
living Tradition). . .

- God and man A,H_E:.Qv creation).

God and man in the incarnated Christ, dead and risen: @ in the
O:Eor (Mary). @ Through the signs of grace (Sacraments).

- Man and God in Christ. @ the new man (sin and mamnov @ Em .

moral life (good and evil).

- Man talks to God in Christ (prayer).

- Man with Christ 823&, God forever (eschatology).

* Second great contribution: The Christian faith is presented

according to a hierarchical and %UE‘EQ order (Creed, no_m?,msos
- Life, Prayer).
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a) From the particulars to the totality: the 'divine economy'; from
the abstract to the reality: the 'salvation history'. .

Faith is to recognize and accept a project that is realized in .
?mSQ, a divine economy(236, 1066).

" b) From the historical plan ?8:055 to Eo theological m._m:

The mystery of the Trinity (236, 258). In the project of salvation
the Holy Trinity is at work, in the act of faith (150-152), in the
work of creation (290-292), in the mystery of Christ & resurrection
(648-650), in the mystery of the Church (781- mgov in the liturgy
(1077-1112), in the prayer (2663-2672).

The Mystery of the Holy Trinity is at _&m center of our faith and
of Christian life, and the source of all the 052 mysteries of our

faith, the light that enlightens all.

¢) From the periphery to the center: Em g%m_.,mQ of Christ. -

"At the center of all Catechesis is Christ": this is the 96_5:
statement of the CCC (426-427), and this actording to the old
and new theology and ommoormm_m mﬁwJ\:::m is :smoﬂmﬁooa
through the revelation of Christ.

d) The relationship between God and man. This is an important
feature of the CCC: the talk about God is in relation to 'man, and
the talk about man it is always at the presence of God. 'God and
man search for each oﬂrﬂﬁq 30).. This is especially o_mm:. with
Christ Jesus, not so clear in other situations, God wome and
?owommm -man searches and answers,

e) Creation and Revelation, the double moment of the o:@ Qoa
of God. In the CCC, the evént of Creation is given special salvific
importance, it ‘is called like "the foundation of God's salvific
E,ou.moa and the beginning of the history of-salvation" (280), the
first act.of Eo Christian grace.

@ The person and the ooBBsEQ "I believe, sm cn:mem_. Gm
57). There is a difficult &Emﬂ:ma, between the- individual
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. O_ﬁm:m: and the Orﬁow :29@0&\ can believe as a &:.whm person,

like sowq.&\ can live alone” (166): "1 _umra<m actually is the

faith professed by the Church and as wo_.mosm by every believer.
It is also the Church, our Mother, who answers God with her
faith, and teaches us to say: "I believe", "we believe".(167).
We add here that the believer (subject) is always seen with in
"his holy Catholic Church" who exercises a real (act) maternal
function: she has composed the Catechism (2030-2040).

g) Unity and Pluralism: the same faith in four acts (expréssions).
What we said so far, allows us to underline the clear
interdependence of the four parts of the Catechism. s

- The Christian faith is fully expressed in the living dynamism of
Proclamation (word of God), Celebration (liturgy), Life (witness)
and Prayer (which are the four parts of the CCC). We need to tie
(bind) them together so the Christians have a clear idea that they
are part of :ﬁ sampe belief. (In this way we can avoid the errors
of EEEEE aoﬁﬂ:&;ﬁ EvnEmE Bo_.m:ma v

= We Bmw notice the beginning and the end of the CCC. The
CCC begins with the confession of faith in God as a Father who
donates the new creation of the Universe (world), the CCC and
all the history of salvation comes to a conclusion with the .ﬁh&@.
of man to the Father, in the beautifu] commentary of the Lord's
Prayer, o e

h) Many languages mow (a single} the Word. At the end we will
not forget the oEmBsmEm profile of this Catechism, in putting

explicitly together ‘old and new things' wmmﬁﬁw in S:S. the

documents of Vatican I1.

In the CCC, it is clear Eo use Om different _mumsmmom mbnm sources:

according fo the doctrinal way, mrozmw in close relation with the

Bible, the Tradition of the QEB: the Magisterium, the- BmEoQ
of the saints. = RBE% us also of the &EEEmE of the oxﬁodozno

>4

,. of faith: the m&um:m:nm &aév ies and w?m:%%mﬁ the doctrine (313,
"1011, 2449, N&@ . S

B) How to use the Catechism.

1. In the present &Emnoz,opn the Church, the CCC might be used
as ameans to verify, authenticity, integrity, and organization of

the communication of ecclesial faith.

- the priest should make a personal, total, continuous .Bm&:m.
There should be also a consequential Bmonn.o: and Emmwmmos.

- m:oocnmmm and give a chance to the Omﬁor_m_“m m:m other pastoral

Som.w.wnm to Bma it m:a MEQ% it.

- Offer to those who are not 'practicing aausaowm 8 Hmhmm the
chance to know more.

2. ,Eﬁ CCC in the Church becomes a point of reference in every.
stage of the communication of faith: oral, written, preaching,
religious SmorEm It will be useful during the omﬁn?mom of the
mn_c:m AOmﬁoEﬂm ‘and other pastoral Eo—.wonmu

i - There are special themes like, creation, liturgical E%mﬁo_.% Eo

ten commandments in the developments Om 90 recent teaching of
the QEH.QH and prayer.

‘- We can also value 9@ @mammom_n& _Eﬁoam_..oo of Eo formulae.

- >_mo value EmIEEEu:QQ of quotations: the ﬂommﬂsomw of the

- Fathiers, of the liturgy, of the ,mmwﬁm.k

3. The Priests, the Catechists and Pastoral workers umma to transmit
the principles of the faith, according to their own culture. They

‘need to present the Christian faith in a language, through

experiences and examples, that are easily understood by people.

4. Practical programs are necessary, Advent and Lent may be

‘special moments for Catechesis. We should be able to have a
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mwmﬁamso omﬁnrmma for children, %o_.._E mnE:m during Eo
_:Em_n& year, '

C) What do we E.Suomo for w&.m_mnnm:

1. Prepare Catechists at all levels, they are the most important
agents for catechesis (Priests, Sisters, Catechists, H_mmormnm ﬁmu‘
Young / Aduit wmow_@

2. Study the Catechism of the Om.?c:n Church (Special courses).

3. Catechize the adults (men and women), young people, children.
4, Build Communities with a. G:amam.s‘_ vision Am,Em.,:. Christian
Communities, Prayer Groups, Omnmor_m:_ Groups, _wzu:om_
Euomno_mﬁ Groups).

5. We need a text for catechesis: the text needs also to be made
more meaningful by the creativity of the Catechist (integration).We -

need also other Catechetical aids and books, according to the
needs of those who are catechized.

6. People (adults) are met where 93,\ are, therefore we noma to

be in a state of 'Catechumenate' (especially for the Confirmation .

of the young people: a two years' program) wo_woiumgrmmm

_categories: the Kingdom, the Covenant, the Discipleship

(proclamation, listening, liturgical action, faith, prayer). The
catechesis is always an on going process, and the Catechist is
the most important 'agent'. _

Rev. Fr:. Pio Mattevi, sx
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- THE USHERERS OH HOPE

. O:Em»c.go_io_:. :._Hmmm Zmz. a qmzm_maos 3 Z_oro_mm Biswas

of the ,oEmEm_ book of Women In Church EESQ (20 mﬂonmm for

: wo Oo:EEomV E\ HO>ZZM .HCHNEZ

msc:mwmm ‘3 Jatiya UrE.EQm mem.:w wSmeE&mo:
Woaano Jessore 1995, Price Tk. 100.00;. Pages 470.

ﬁb,:Sm_ ﬁ\oEm: In Prﬁor E_mﬁo&r Joanne Turpin oE@_oww
::.om parameters in selecting twenty most remembered saints of
all times and of the peoples heart. Purity of the self, Moral vigor
and the extent of their sacrifices are the qualities she goes for,
With the profundity she gets down her-feelings that well up in
the heart and gets her thoughts across that course the mind, it

- makes the job quite omm:m:mwsm for any person putting them into

Bangla, evading the trappings of transcripture. Nicholas Biswas
has the makings of a penmanship that can call out to any cautious
heart especially when the substance deals with a superior kind.
Fr. Silvano Garello's appendage of the stories of a hundred and
forty more pious ladies, significant events of their time and a list
of all the Popes gives the book a diverting lift. Fr. Garello
confesses in the m?_omso that the glorious role of the Sisters in
spreading the Lord's Words m:m advancing the women's' cause
n wmﬁmﬂmammr has not found Em:. proper Emomm in EmﬂoQ books
as yet. As faras Eﬁo@ goes wornen have suffered in marriage,
at Q:E birth, in exile, in wﬂo_ozm illness, as widows and perished

. preserving o:mm:@ The recent population census in China and

India reveals a :dmmEm figure of 11 millibn female in the year of
the girl child, s&o: we thought we were prepared to realize and
accept the feminine face of the human’ race. The sacrifice of
Sister Mary Rani in India m.&\m it all, that women have :oﬁ suffered

) enough. - She became an eye-sore to the local land owners because

she believed in educdting the indigenous women in the ways of
the world. - Her work might have got lost on those handful of .
wolves who tooki her- life and those faint of the hearts who''did

R
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not raise a finger but not on the tens of thousands of miourners
s&o gathered at her ?:Q.& and shared her mnomE .

" The book is so edifying that it s.mn%onm o:m 8 a
prelapsarian world. An ancient Arab EE: bespoke of women as
the epitome of hope. Fr. Garello is probably right when he says
that when a‘woman prepares herself to maké a home she 1o0ks
forward not only to motherhood but also to make her child
proud .of the man she loves. With the birth of the child the
""Thou" becomes.the "We". The mother hence is able to adore
the gift of God separately as well as staying in the marriage.

This realization of the power of love, women have been endowed ‘

with, had been little in coming in the mediaeval days especially
when it came to making choices for the love of God. ‘There is
little of the extraordinary about the way it happens now. These
questions are still racking the mind of the people in Ireland-or
Poland, pick any country you like. Long before the descending
years since Christ when civilization was monstrously young men
expected women fo organize themselves around the first law of
nature based on whoever was more fitting. " Women fought in
their :o:momoEE brooding ways mmmEmﬂ the pedestrian life they
were talked and sometimes forced into. The unpleasant corridors
of imaginations were blotted out and sensibilities carted away by
an array of restrictivé and macabre interpretations. The lives of
the women told here lead us to face the blinding truth that God
had no business mo:moENSm the region -of our EEQ ‘This book
will let us spend a drowsy glow to look into the moom of a world
we have made so far. Their searing mﬁumnouoom do not do a man
. Eomm and if nothing the book is worth skimming for because it
.mmﬂm radical oﬂnzmom_ﬁmﬁm down in the dumps.

 Women are our last line of defense against the proliferation
of nukes, drugs and crimes. We have failed where we left them
behind: In Belfast, Jerusalem, Sarajevo or lately in Grozny women
" thave been on. the streets and they will be there irrespective of our
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will as long as peace and trust do not refurn from where they
had been banished. Being a person outside of the creed I
understand that it is paramount {0 try to “know what really ticks

. people off because only then can we differ without hurting each

other. As the Economist puts it in its-survey of Islam, "the
distance between = them would diminish and the risk of
misunderstanding be less if Islam and the West no longer regarded
each other as respectively amoral and fanatic". The paths of

different hues of people that make this world so rich and diverse

have often wandered far apart, &..8: Edmmom bloodily and only
through better ssaﬁmﬁ:&:m can we mend our age-old E..&sa_oom
The men who EEW women are too ambivalent by nature to be
able to make a difference in the Emwm men have moulded their
world-view, should remember that women are better equipped to
judge in a world which is becoming more stressful and men, as
the pastoral Bedouins would say, are gettinig fost. There ate
some thoughts so live and uncompromising that one has to read
them to love them. The work of Nicholas Biswas has certainly
be unputdownable for anybody who thinks he or she can make
an incredible use of inspiration. It is a titanic job done so to

" speak for a person as young as he. H¢ is known to me for a

couple of years now and I have seen him taking bigger and
bigger challénges in the face. I'think the book alone will stand in
its own light among the few big time translations that have béen
in Church Emﬁo_@ in wmammm ﬁ\rmﬁ it 8=m to the reader is that
how little work has been put through in discovering the stories of
unsung missionaries from the most outlying parts of this vast
pasture. 'Nic" as he is warmly called by his confidantes, who has

-an intense interest in Gender and Uo<o~ow:ﬁ=ﬂ has timely brought _

this book otit when the low morale of women are going hard
with our every day life especially the %EEE one.” Only in this
region of the mind can we fairly start from s&mam Eo m:.mﬂ man
and woman rma in an o@:& world.-

~"Mr. Shakib Ahsan



DARIDRO BIMOCHON

Daridro Bimochon Awoswn% EHﬁmﬂoE mn:oa m:m ws_u:m_..ma
cw Christian OoEBE::om Programme, Dhaka Gom Pages 68.

- The Christian OoBB::Emm Huﬁ.om.amBBo has taken a
wnmaoéong EE&:& in publishing the _uoow_m_“ Daridro
‘Bimochon which means "poverty m:mﬁmﬂos This booklet

contains 14 small reflective articles by 14 different persons. The

articles mostly dwell not so much with scientific data but with
human .mmmzn_mm One may feel good in reading them because

they are short and direct in what mﬁ% intend to say. Though

most of the writers o_om_._% stated their Views, Eow are evidently
:E:na in a specific area, .mna hence there are many related issues
not clarified and questions not pumimn&. This. fact. has: been
Hmoomimma in a way in the introduction by Bro. John Rozario,
O S.C.

The mEoFm have béen divided into go parts. In Ew first
part are the articles on socio-anthropological aspects of poverty
and poverty alleviation. And'in the second part are the articles
on the Ownmsmm views of wo<onw Poverty is understood not
only as a lack of material mooam but also. in terms Qm spiritual
decadence.

The writers in their articles has.tried to define and sketch out
@o<9.€ and its. evil effects in the human Huo..mo..m and in society.
Most of them rm<o Qﬁnommmm their strong oouSoﬁos that poverty
._m man made' and a curse against humanity. " God rmm E.oﬁawn
man with every thing that he would need. The H.omoEdWm of this
world are free gifts of God for mmor Eﬁ every man and wornan.
The earth still has mzo:mr material resources to meet the necessity
of all the people, but it does not have enough to satisfy the mﬂmaa
of'a few. In fact, because a few rich people possess material

resources more tharn they need, the others have a little or nothing -
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lefi for them. Material poverty in the society is a symptom of
spiritual poverty which means lack of justice and charity.

In this situation the Church-has a role to play. First of alls
Church's role should be to heal the wounds of individual and of
society which were incurred by the hardness of heart. While she
makes every effort to give assistance to those who are materially
poor for their development, she always strives to bring about a
total human ‘moed_owBoE. This development is that of all men
and women and of whole man. This is never possible’ without
the growth in spiritual and moral values. It can be hoped that
this booklet will give some directions towards that.

- Fr. Gervas Rozario.




